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THE BOOK OF THE MONTH 

FORCING THE ISSUE BETWEEN GOD AND MAMMON' 



SHAILER MATHEWS 



Professor Rauschenbusch's Christianity 
and the Social Crisis was a trenchant and 
awakening criticism of present social con- 
ditions. His new volume which re-works 
two series of lectures, delivered at Pacific 
Theological Seminary and Ohio Wesleyan, 
follows to a considerable degree the line 
opened ur by the previous work and 
resembles that work in the vividness of its 
portrayal of the wrongs perpetuated by and 
inherent in capitalism, but deals more fully 
with constructive ideals. The larger part 
of the book, however, is devoted to an 
indictment of capitalism as a basis of society. 
Any reader of Christianity and the Social 
Crisis does not need to be told that this 
presentation is brilliant and searching. 
Professor Rauschenbusch is so on fire with a 
sense of the injustice wrought by capitalism 
that he does not undertake an impartial dis- 
cussion, and sometimes says things rhetori- 
cally that he would not say scientifically, 
e.g., as to the origin of corporations and 
women's dress. At the same time in the 
broad line of treatment he seeks to be 
balanced and does not omit an appreciation 
of certain good points in the capitalistic 
system. "It is," he says, "the most 
efficient system for the creation of material 
wealth which the world has ever seen." "It 
has put humanity under the law of work as 
never before." "It has taught society the 
laws and habits of society on a large scale." 
And as for its moral power, it develops in its 
leaders those same moral qualities which 
we admire in the great captains and kings of 
history, as well as venturesomeness, con- 
centration, bravery. 



Professor Rauschenbusch, however, very 
strenuously denies that capitalism is the 
source of the advance of civilization. The 
better side of social history he properly 
credits to more spiritual forces. Capitalism 
itself, he holds, is evil. And no one can 
read his exposition of the workings of the 
capitalistic system without being startled 
and depressed. This sense of depression 
affects Professor Rauschenbusch himself 
and repeatedly pulls him back to a frank 
facing of realities in the very midst of his 
hopes. If he had less trust in God he would 
be dispirited; and yet if he had not a clear 
eye for the actual evils of the social order 
he would have been an ^discriminating 
optimist. 

At one or two main points his views do 
not compel full assent. I speak of these 
first. 

The inclusive religious concept of the 
book is the kingdom of God. Professor 
Rauschenbusch is not affected by recent 
discussions as to the apocalyptic force of the 
term and he seems to waver between the 
conception of the kingdom of God as a social 
order and as the Reign of God. It is to be 
regretted that he should derive his view of 
the social significance of Christianity so com- 
pletely from an interpretation of a term . His 
case is stronger than his exegesis warrants. 
A more effective basis than "the kingdom of 
God" is the idea of the quality of life which 
humanity is to gain when once men and 
women become disciples of Jesus, that is, 
possess what Jesus called "eternal life" or 
"Age-life." I believe it is thoroughly pos- 
sible to build up an exposition of the social 
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significance of the teaching of Jesus upon 
this new attitude of soul which shall be 
exegetically sounder and religiously more 
effective than that derived from the con- 
ception of the kingdom of God as a social 
order. Democracy and " kingdom " or even 
"reign" do not happily agree. 

I think, too, that Professor Rauschen- 
busch is inclined to minimize the worth of 
the individual and that he, like certain of our 
theological writers, rather fails to value 
properly the tremendous religious and social 
possibilities that lie in New Testament 
eschatology. As long as it seems to be only 
bizarre pictures, it will, of course, have no 
profit; but the time cannot be long coming 
when we shall come to see that eschatology 
was simply a carrying concept of the Jewish 
thought for two great religious fundamentals 
(i) the presence of God in history, and (2) 
the differences in outcome, both social and 
individual, between unrighteousness and 
righteousness. 

But these differences of view apply to 
method rather than to content of his 
thought. Whichever view of the term 
"kingdom of God" may finally prevail, 
there can be no question as to where the 
sympathies of Jesus would lie in our present 
struggle between an economic autocracy 
and an ethical fraternity. 

Although in some places it seems a trifle 
overdeveloped, even this quality may have 
its pedagogical value in driving home Pro- 
fessor Rauschenbusch's expos6 of the evil 
effect of capitalism in all aspects of social 
life — family, beauty, amusements, industry, 
religion. For the central issue raised by the 
volume is the contrast between Christianity 
and capitalism, or Business. This contrast 
Professor Rauschenbusch states sharply on 
p. 321: "Religion declares the supreme 
value of life and personality, even the 
humblest; Business negatives that declara- 
tion of faith by setting up Profit as the 
supreme and engrossing object of thought 



and effort, and by sacrificing life to Profit 
where necessary. 

"Christianity teaches the unity and 
solidarity of men; capitalism reduces that 
teaching to a harmless expression of senti- 
ment by splitting society into two antago- 
nistic sections, unlike in their work, their 
income, their pleasures, and their point 
of view." 

This estimate of capitalism appears in 
some form or other on almost every page, 
perhaps as effectively as any in these 
striking sentences: "Business life is the 
unregenerate section of our social order. If 
by some magic it could be plucked out of our 
total social life in all its raw selfishness, and 
isolated on an island, unmitigated by any 
other factors of our life, that island would 
immediately become the object of a great 
foreign mission crusade for all Christen- 
dom." 

On the whole the book is stronger in 
criticism than in construction. This, how- 
ever, is not to be wondered at and Professor 
Rauschenbusch's keen sense of the humor 
of situations plays around this aspect of his 
task. But he never trifles. His remedy is 
Christian socialism, but since socialism, as 
distinct from reform, grows daily less inter- 
ested in constructive platforms, he must, in 
the nature of the case criticize his own 
remedy. The socialism which he favors is 
not orthodox Marxism, or the materialistic 
scheme of the European. It is rather 
Fabianism definitely subjected to ethical 
opportunism. But it, too, must be Chris- 
tianized if capitalism is not to be replaced 
by merely another economic scheme. And 
to Professor Rauschenbusch as to everyone 
who believes in the power of the gospel, 
socialistic materialism in spirit would be as 
far from the kindgom of God as capitalistic 
materialism. 

It is at this point that Professor 
Rauschenbusch faces his most critical task. 
What is the Christianizing of the social 
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order? He answers thus: "Christianizing 
the social order means bringing it into 
harmony with the ethical convictions which 
we identify with Christ. A fairly definite 
body of moral convictions has taken shape 
in modern humanity. They express our 
collective conscience, our working religion. 
The present social order denies and flouts 
many of these principles of our ethical life 
and compels us in practice to outrage our 
better self. We demand therefore that the 
moral sense of humanity shall be put in 
control and shall be allowed to reshape the 
institutions of social life." 

Could the question be better answered ? 

But does this answer necessarily mean 
socialism? Might not the antithesis to 
capitalism with its hideous and admitted 
evils described in the burning sentences of 
Professor Rauschenbusch be some other 
form of economic organization in which the 
admitted advantages of capitalistic organi- 
zation are maintained and the worst of its 
errors obviated ? Professor Rauschenbusch 
is altogether too keen an observer of human 
nature not to disavow belief in Utopias or 
human perfection, and one cannot help 
feeling that he himself dislikes such an an- 
tithesis. Assuming the social order were 
Christianized up to the point of human 
capacity and that the evil which, because of 
individual weakness and temptation, Pro- 
fessor Rauschenbusch thinks would still 
exist, is it by any means certain that the 
socialistic order would not carry within it 
evils which in their time would be open to 
as bitter denunciation as are now those of 
capitalism? In other words, is Socialism 
the only and inevitable economic recourse 
for those of us who would Christianize the 
changing order ? 

In raising this question I do not mean to 
imply that Professor Rauschenbusch ad- 
vances his socialism beyond his hope of the 
Reign of God, or that he prefers revolution 
to a cumulative control of capitalistic 



activities, nor would I weaken his arraign- 
ment of un-Christian capitalism. I would 
simply clear the discussion in the interest 
of the fundamental issue which it is the 
particular virtue of this notable volume to 
force home on the church. If it were beyond 
a peradventure demonstrated that the only 
way in which the social order can be Chris- 
tianized is by socialism, I believe the rank 
and file of Christians would become social- 
ists. Professor Rauschenbusch has reached 
this decision. Personally, I have never 
been able to. But I do not see that the 
most pertinent of his own conclusions rise 
and fall with an attitude toward socialism 
as a constructive philosophy. He sees 
plainly what is the important thing to see 
just now, namely, that the Christianizing 
of the social order is a more or less empirical 
even opportunist reconstitution of capital- 
ism under the inspiration of Christian ideals 
and scientific knowledge. That such a 
reconstitution is already in process, rectify- 
ing many of the evils of capitalism seems to 
me undeniable. That it will develop a 
democracy which will be completely the 
kingdom of God, I doubt. But, whatever 
our social creed, we can be at one with 
Professor Rauschenbusch in his insistence 
that the social gospel must do more than 
ameliorate; that it must regenerate the 
controlling forces of economic life. Capital- 
ism will be stripped of its most potent 
evils if in no other way than by govern- 
ment control of corporations and government 
ownership of industries which are or tend 
to be monopolies. 

I am not sure but this Christianizing of 
capitalism would ultimately result in some- 
thing very like the modified socialism of 
Professor Rauschenbusch, so far removed 
from that of the socialist of the street 
corner. But it is not dependent upon a 
theory as to the basal principle on which 
the new order shall be grounded. 

The fundamental conception of the 
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volume, however, does not depend on any 
socialistic theory. It is profoundly reli- 
gious. We cannot serve God and Mammon ; 
we must as Christians serve God! To that 
end the church, first of all, must Christianize 
itself by going out of its spiritual retirement, 
by realizing its immediate mission as the 
representative of Jesus, by emancipating 
itself from any possibility of control by 
capitalism and by holding itself steadily to 
its supreme mission of bringing individuals 
into fellowship with God and the establish- 
ment of the reign of God upon the earth. A 
new epoch would open in our church life if 
every intelligent Christian were to share in 
Professor Rauschenbusch's enthusiasm over 
the transformation through which the 
church is just now passing. It is already 
becoming convinced that it cannot proceed 
gingerly along the line of spiritual consola- 
tion; but that it must face the moral issues 



of capitalism bravely, even, if necessary, 
with the spirit of the martyr. 

And here we meet what to my mind is 
the really prophetic message of this volume: 
Whoever endeavors to bring into individual 
and social life the spirit and ideal of Jesus is 
working with God. For the social gospel 
is something more than an indictment of 
social injustice. It is more, too, than a call 
to duty on the part of Christians. The 
heart of the gospel is not that we must be 
sacrificing and helpful, but rather that God 
is in his world as a God of love, beating 
down the things that are unlovely, and that 
wherever love seeks expression in the 
abolition of abuse or the extension of 
fraternity, or the breaking of the crushing 
tyranny of business, cost what it may, there 
is God. On this profound trust in Him our 
hope of Christianizing the social order is 
ultimately based. 



BOOK NOTICES 



Liber Psalmorum iuxta Antiquissimam Lati- 
nam Versionem nunc primum ex Casi- 
nensi Cod. 557 .... editus. (Collectanea 
Biblica Latina cura et Studio Monachorum 
S. Benedicti, Vol. I.) By Ambrosius M. 
Amelle, Rome: F. Pustet, 1912. Pp. xxxv 
+175- *i-75- 

In preparation for the critical Vulgate, 
undertaken by a papal commission under the 
presidency of Abbot Gasquet, the full text of 
a remarkable Old Latin psalter is published, 
with a critical introduction and appendices, 
from a Monte Cassino manuscript of the 
twelfth century (ca. 1166). The manuscript 
contains no less than four successive psalters 
the third of which is here printed for the 
first time. It exhibits a remarkable text of 
the early African type, accommodated to the 
Hebrew text then current and to the Hexapla. 
These relationships give its text marked impor- 
tance. Amelli supposes it to be very probably 
the work of Prefinus, a conjecture interesting 
indeed, but certainly difficult of proof. The 
appendices show the relations of the text, 
to Arnobius, Cyprian, Ambrose, and others. 



There are good indices, and four excellent 
facsimile plates. 

A Critical and Exegetical Commentary on the 
Johannine Epistles. By A. E. Brooke. 
("The International Critical Commen- 
tary.") New York: Scribner, 1012. Pp. 
xc+242. $2.50 net. 

Mr. Brooke in his preface speaks of delib- 
erately avoiding the question of authorship, 
but one is relieved to find that he is much better 
than his word. Indeed, it would be unfortunate 
to neglect the very important clues which the 
epistles supply on this subject. He holds the 
first epistle to be from the same hand as the 
gospel, which it probably followed after some 
little interval. The smaller letters are from 
the same hand, and all three belong to the 
opening years of the second century. Mr. 
Brooke is inclined to assign the epistles to John 
the Elder, perhaps a pupil of John the Apostle, 
and in some sense a disciple of the Lord (p. 
lxxvii). Hamack's reconstruction of their 
historical background is criticized, and not 
altogether successfully, by Mr. Brooke, who is 



